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OCEAN OF THEOSOPHY

The popular science magazine "Theosophical Vector" of the International
Theosophical Publishing House "ALBATROSS" is an experience of
interaction between theosophists and representatives of official science in
different countries.

Theosophical research works of foreign and Russian theosophists and
scientists are presented in English and Russian.

The journal supports and develops activities based on spiritual and moral
education of society, socially significant and educational activities, scientific
research aimed at the ideas of humanism, tolerance, morality, mutual
assistance, regardless of nationality and religion.

The authors provided their research papers on theosophical works — this is
a practical experience of studying the science of theosophy, the experience of
applying theosophical knowledge in various spheres of society.

The journal "Theosophical Vector" brought together researchers from
various fields of science, medicine, education and culture, who base their
developments, methods and research on theosophical scientific works, which
make it possible to make a new round in the development of human
consciousness.

Theosophists of Russia, the Philippines, and India are working on the
projectin the close cooperation.

Symbolism and mythology of the title of the publishing house: the
Albatross symbolizes a long, soaring flight, indicates a safe path; itis a divine
white messenger carrying good news, it represents the unity of the world of
man and nature; it is endowed with the wisdom of the ocean, helping to find
new ways — shorter and more convenient; as a messenger of another world, it
combines abstract and concrete thinking; it is associated with dignity,
freedom from restrictions, reassessment of values; it teaches patience and
tolerance, the ability to open your mind. Albatrosses fly longer and further
than any bird, to see an Albatrossis a good sign.



The slogan "OCEAN of THEOSOPHY" is taken from the title of a famous
book by one of the founders of the Theosophical Society, W. K. Judge, as a
symbol of the synthesis of various methods of comprehending the unified
science of THEOSOPHY.

Unifying the representatives of the fields of culture, science, education,
medicine, and art, who base their scientific and research work on
theosophical scientific works, will allow to interact effectively and approve

the name of our great Elena Petrovna Blavatsky, raise it to the proper height
and deserved RECOGNITION!

Theosophical knowledge enters the world confidently, having a scientific
basis, it has the ability to answer any question, explain any phenomenon from
a new point of view. The relevance and importance of the study of
theosophical writings by H. P. Blavatsky is obvious.

We are grateful to all the authors from the USA, Greece, the UK, Morocco,
Philippines, Spain, Argentina, India, Finland, South Korea, New Zealand and
Russia for providing their research in the field of theosophical science, for
contributing their work to the recognition of merit of our outstanding
compatriot H. P. Blavatsky, her invaluable contribution to the development of
world science and culture, spiritual development of society.

The Theosophical society in Russia, " Adamant” Lodge.
November 2020.

Editorial board:

Luke Michael Ironside,
Diana Kretsu,

Olga Isaeva,

Evgeniya Shaburnikova,
Alexander Kuleshov,
Valeriya Kretsu.



About the Theosophical Society

The Adyar Theosophical Society is the basic unit of the international Theosophist
community. It includes historically the first Headquarters created in the 19th
century (since its foundation in 1875) of a single world theosophical movement,
initiated by Helena Blavatsky (1831-1891). Here, at Headquarters, the elected
president of the Theosophical Society traditionally lives, and The Theosophist
magazine, which has been published without interruption since 1879, has been
preparing to print here. The word "Adyar" in the title is associated with the
location of the residence of the Theosophical Society on the southern bank of the
Adyar River at the confluence of it in the Bay of Bengal, south of Chennai
(Madras), in the state of Tamil Nadu in India.

The Theosophical Society was founded on November 17, 1875 in New York (USA)
by Helena Petrovna Blavatsky, Colonel Henry Steel Olcott and young lawyer
William Kwan Judge.

1832 — 1907 1831 - 1891 1851 — 1896

Henry Steel Olcott Helena Petrovna William Kwan Judge
Blavatsky

Initially, the goals of society were seen as follows: “To collect and disseminate
knowledge about the laws governed by this Universe”, but soon the founders of
TS expressed them more specifically. After several changes in the formulation,
these goals today look like this:

1.Creation of the core of the universal human Brotherhood, regardless of race,

creed, sex, caste and skin color.
2.Promoting a comparative study of religion, philosophy and science.
3.Investigation of unexplained laws of nature and forces hidden in man.
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Blavatsky and Roerich

The Secret Doctrine, Kalachakra and the

Shambhala Prophecies

by Glenn Mullin

\ G

The world today owes a great debt of
gratitude to the life and works of the
great Russian mystic Mme Helena
Petrovna Blavatsky., or H.P.B., as she is
affectionately known. And because

Nicholas Roerich continued and further
popularized her tradition, we similarly
owe a considerable debt to him.

H.P.B. was born into a world that we
could say stood at the beginning of the
end of the Colonial Period. This was an
era in which much of the world was
under the iron rule of Western
colonialist powers. An unfortunate
characteristic of the period was a
cultural arrogance and narcissism that
led to the wholesale destruction of many
of the world’s great spiritual and
scientific traditions. One example is the
Spanish destruction of Mayan and
Incan civilizations throughout Central
and South America. Entire libraries were

burned to the ground without even a

cursory look at the contents of their
many books. The British and French
were not much better. Terms often used
for non-European people and cultures
included pejoratives like “savage,”
“barbarian,” and Pagan.

Mme.Blavatsky was a strong voice
speaking out against this arrogant,
egocentric attitude. Her statement that
there should be an open-minded inquiry
into the deeper truths that could be
found in every world tradition was a
very revolutionary stance, and launched
the movement that today is famed
throughout the world as Theosophy.
Her slogan became “There is no religion
higher than truth.”

H.P.B’s homeland was not exempt
and spiritual
narcissism of the times. Although
H.P.B. was Russian by birth, the
Theosophical Society officially emerged

from the cultural

not in Russia, but in New York, where it
was registered by Blavatsky, Olcott and
Judge in 1875. The first lodge to be
formally registered was in London,
originally established in June of 1878,
and then re-defined in 1882. A Scottish
lodge was established in 1884. The first
Canadian lodge appeared in 1891,
located in Toronto. Olcott and Judge
moved to India in the 1880s, and



established what came to be known as
the International Headquarters in
Adyar. Attempts were made to register a
lodge in Russia during the 1880s and
1890s, but it seems that opposition from
the powerful Russian Orthodox Church
presented insurmountable obstacles.
And then later, of course, when the
government was overtaken by the
Communists, the new regime did not
look favorably upon the prospect.

This situation with the TS in Russia
came to my attention when I began
working on a book about Nicholas
Roerich, an early and
Theosophist. I wanted to obtain actual
documentation on Roerich’s early
connections with Theosophy during his
young adulthood in St. Petersburg.
between roughly 1890 and 1916, when
he left for Finland. I was unable to
discover any official documents. The
reason given by my Russian TS friends
was the fact that the pressure from the
Church made formal Theosophical
activities impossible at that time.
Unofficially, of course, H.P.B.”s message
was transmitted through informal
salons, and through articles in
periodicals.

A few years ago I looked into the role
of Roerich in the creation of the first
Buddhist temple to be built in Europe,
namely, the Lama Temple in St.
Petersburg. Roerich had been on the
planning committee overseeing the
construction of that amazing temple,
and according to my sources had created
several of its stained glass windows.
Again, the opposition which the TS had

important

encountered from the Russian Church in
the 1880s and 1890s once more came into
play, this time with the Buddhist Temple
as its focus. I read through two
important books that take an in-depth
look at the history of that temple: John
Snelling’s Buddhism in Russia: The
Story of Agvan Dorzhiev, Lhasa's
Emissary to the Tsar (Element Books,
London, 1993); and Alexandre
Andreyev’s Soviet Russia and Tibet: The
Debacle of Secret Diplomacy, 1918-1930s
(Brill, Leiden and London, 2003). The
second of these, although focusing on a
later period, dedicates a chapter to
Roerich and his work. Alexandre
Andreyev also wrote a small book
exclusively on the history of that temple.

References in Snelling’s book to the
biography of Hambo Lama Agvan
Dorzhiev relate numerous complaints
from the lama about the resistance to his
work emanating from the Russian
Church. Rather quaintly, he refers to the
church elders as “the Long Hairs,”
presumably because Buddhist monks
traditionally have shaved heads,
whereas Russian Orthodox priests often
sportlong, flowing locks.

Mme. Blavatsky
international movement to end this kind
of cultural and religious snobbery and
sectarianism. And her message was
received by grateful ears throughout the

initiated an

world.

A second great debt that peoples of
the world owe her is rooted in her open
statement pointing to the basic fact that
all spiritual traditions have two facets to
them:1.an exoteric facet, that can be



easily understood and integrated by the
general populace, usually based on
devotion, simple ritual, a skeletal
philosophy; and 2. an esoteric facet, that
appeals to and satisfies the spiritual
appetite of the more mystically inclined
and spiritually dedicated seeker. In
Christianity, for example, the former is
exemplified by the person who goes to
church once a week, perhaps says grace
at meals, and recites a prayer before
going to bed. The latter is exemplified by
the  Christian  who  throws
himself/herself into an intense study of
the doctrines of the Essenes, such as the
Kabala.

This way of looking at the great
traditions of the world allowed for a
respectful understanding of some of the
foibles and philosophical absurdities
that we see in the popular forms that
spiritual traditions often take among
“common folk” the world over.

A third debt that we owe to H.P.B.
comes from her emphasis on the
integration of, or at least harmony
between, spirituality and science.
Europe and the Americas had seen a
deep divide between these two aspects
of human culture. One side of the divide
asserted that religious faith should over-
ride science, while the other side
asserted that science should over-ride
religion. The two sides tended to see
each other as enemies. H.P.B, and
Nicholas Roerich after her, saw these
two as complementary forces in the
fulfillment of the human spirit. This
might seem like an obvious truth today,
butin H.P.B.’s time it was a hard-fought



battle in the hallowed corridors of
churches and science academies. H.P.B.
correctly perceived that this antagonistic
stand-off between two of the most
important spheres of human endeavor
was not only frivolous, but futile and
counter-productive. A successful and
wholeness future of humanity would
have tolook to the integration of all fields
activity. This integrative
approach is well expressed in the
Statement of Purpose of the

of human

Theosophical Society in America, where
I have taught one or more a year every
year for the past 35 years: “a mission of
wholeness that inspires a fellowship
united in study, meditation, and service;
a mission of encouraging open-minded
inquiry into world religions,
philosophy, science, and the arts in order
to understand the wisdom of the ages,
respect the unity of all life, and help
people  explore spiritual self-
transformation; and an ethic holding
that our every action, feeling, and
thought affect all other beings and that
each of us is capable of and responsible
for contributing to the benefit of the
whole.

"This same emphasis on the unity of
spiritual and civil cultures became the
foundation of Nicholas Roerich’s work
in 1920, when he and his wife Helena
established The Master’s Institute in a
dedicated 27 storey building at 310
Riverside Drive in New York City.
(Later, following the Great Depression,
this wonderful building had to be given
up by the Roerichs and their followers,
and the Institute moved into a five storey

brownstone on 107th street, where it
stands today as The Roerich Museum.)
Later, after Nicholas Roerich and family
moved to the Kullu Valley in the
Himalayas of India, they continued the
work of developing “a unified field of
human endeavor” through an institute
that they established in Naggar, that
they called The Urusvati Himalayan
Research Institute. This of course was the
residence of the Roerich family for the
last dozen years of Nicholas Roerich’s
life. The facility continues today under
the larger name of The Roerich
Memorial Trust. I had the honor of
meeting Nicholas’s younger
Svetoslav Roerich and his wife Devi
Khaan there on one of my many visits to
that amazingly beautiful place during
the 1980s.

Finally, a fourth debt is one that is
close to my own heart. This comes from
H.P.B.”s introduction of Tibetan
Buddhism to the Western world. I am
personally a practitioner of the Gelukpa
tradition descending from Lama
Tsongkhapa, and spent almost twenty
years  training in  Dharamsala,
headquarters of the Tibetan refugees in
India. Mme. Blavatsky was the first
European writer and teacher to open
windows overlooking this sublime and
esoteric tradition. Her discussions of
important Tibetan Gelukpa doctrines
like Lam Rim, Kalachakra and
Shambhala are examples. In addition,
her writings about Tsongkhapa, the
Dalai Lamas, the Panchen Lamas, Lhasa,
the Potala, Tashi Lhunpo Monastery and
other topics provide important insights

son,



into the Tibetan historical and cultural
environments. The work by Geoffrey A.
Barborka entitled H. P. Blavatsky, Tibet
and Tulku (Pointe Loma, 1910), offers
something of a glimpse into this aspect
of H.P.B’s experiences.

A decade or so ago I had the honor of
leading a group of roughly forty-five
Theosophists on a pilgrimage into Tibet,
an expedition that we called “Tibet: In
the Footsteps of Mme Blavatsky.” Our
visit to Tashi Lhunpo was especially
moving, because this was the source for
much of H.P.B.'s inspiration. As
Barborka’s study points out, Blavatsky
took a special interest in the Kalachakra
Doctrine, its mention of Shambhala, and
the Kalachakra prophecies. This same
interest was later absorbed by the
Russian-born painter Nicholas Roerich,
and in fact became a major force in his
paintings, writings, and general world
view.

From among the twenty-five or so
books on Tibetan Buddhism that I have
written, one of them focuses on the
Kalachakra Tantra (The Practice of
Kalachakra, Snow Lion Publishers, NY.,
1991). As fate would have it, this was also
the first of my books to be translated into
Russian. It is therefore not inappropriate
for me to say a few words about
Kalachakra in connection with both
Blavatsky and Roerich.Probably the best
modern examination of H.P.B and her
attitude to the Kalachakra Tantra is that
made by the American Theosophist and
historian, David Reigle. His article
“What Are the Books of Kiu-te,” (High

Country Theosophist, 1994) is an

excellent example. That paper is an
elucidation of an earlier book by him on
the subject, The Books of Kiu-te, or, The
Tibetan Buddhist Tantras: A Preliminary
Analysis (Wizard Bookshelf, 1983).

As David points out, H.P.B’s first
book, Isis Unveiled, was mainly inspired
by the Egyptian/Middle East mysteries,
whereas her second book, The Secret
Doctrine, was greatly inspired by
Oriental and to a large extent the
Buddhist mysteries. By the Buddhist
mysteries Reigle means the Buddhist
tantras. He correctly points out that the
name “Kiu-te” is an old-fashioned
phonetic transcription of the term
“Tantra Section” (spelled rGyud-sde in
the Wille system of transliteration). The
word refers to the sections in the two big
Tibetan collections of Buddhist books in
the Kangyur (“Translated Words of the
Buddha,” in 108 volumes) and Tengyur
(“Translated Shastras, or Works by the
Later Indian Masters, in roughly 250
volumes). In other words, the Kiu-te
section in the Kangyur contains the
Buddha’s numerous tantric teachings in
Tibetan translation, and the Kiu-te
section of the Tengyur contains the
translated tantric works by the later
Indian masters. In fact David has an
advantage over many of the general
commentators on Blavatsky and the
Kalachakra/Shambhala connection, in
that, like Nicholas Roerich’s son Yuri, he
is proficient in both Sanskrit and
Tibetan, the two languages in which the
Kalachakra been preserved.
Reigle’s thesis is that The Secret Doctrine
draws heavily from the Kiu-te, or Tantra

have



Section of the Tibetan Kangyur and
Tengyur. (Lhasa people today would
pronounce Kiu-te as Gyu-de, whereas
Eastern Tibetans would pronounce it as
Ju-te).

In my own book on the Kalachakra, I
include translations of half a dozen
Gelukpa Tibetan works on Kalachakra.
Perhaps the most important of these is
the Du-khor Rim-nyi Zin-tri or “Notes
on the Two Stages of Kalachakra,” being
the edited notes taken at an oral teaching
given by the First Dalai Lama(1391-1475)
in Tashi Lhunpo Monastery. As
mentioned earlier, H.P.B’s strongest
spiritual connection with Tibet comes
through her mystical affiliation with
Tashi Lhunpo. Of interest to
Theosophists, this book also contains a
translation of the First Panchen Lama’s
“Prayer to the Complete the Practice of
the Kalachakra Path.” On the pilgrimage
that I led to Tibet roughly a decade ago
with forty-five Theosophists, some of us
managed to get permission to meditate
in the private audience room of the Sixth
Panchen, the Panchen incarnation whom
H.P.B. speaks of meeting. She would
have been received by him in that very
room. The energy of the space was
amazing strong.

Theosophical interest in Kalachakra
and the Shambhala mysteries intensified
with the life and works of Nicholas
Roerich. More than two dozen of his
greatest paintings are inspired by the
theme. Moreover, from 1909, when he
served on the Planning Committee for
the construction of the first Lama Temple
in St. Petersburg until his death in India
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in 1947 he saw the main purpose of his
life as being the fulfillment of the
Kalachakra prophecies. There is little
doubt that he saw himself not only as a
servant in the employ of that ideal, but
also as a major player in the unfoldment
of it. The lama behind the project was
with Hambo Lama Agvan Dorzhiev.

Just as David Reigle addressed the
issue of the spelling of Kiu-te in the title
The Books of Kiu-te, it might be useful to
say something on the spelling of the
name of Hambo Lama Agvan Dorzhiev,
the lama who oversaw the building of
the Lama Temple in St Petersburg.
Hambo Lama Mongolian
mispronunciation of the title Khenpo
Lama, indicating a head monk. Agvan is
the Mongolian pronunciation of the
Tibetan name Ngawang, meaning “Lord
of Speech” (i.e.,, of teaching Dharma).
Dorzhiev is a Russian mispronunciation
of the Tibetan name Dorje, meaning
vajra or diamond.

In brief, Ngawang Dorje was the
name given to him when he was
ordained as a Buddhist monk at the age
of nineteen by the guru of the Thirteenth
Dalai Lama, Yongzin Purchokpa

is a

Ngawang Jhampa. Ngawang Dorje
proved to be a brilliant student, and later
even became one of the seven assistant
tutors to the Thirteen Dalai Lama (Tsen-
shab in Tibetan). (Most Dalai Lamas
have two main preceptors, and seven
assistant tutors.) Later he became
Hambo Lama or head monk of Buriatia,
and also advisor to the Tsar. He was both
a strong practitioner of the Kalachakra
Tantra and a Shambhala enthusiast, and



saw Russia as being a major player in
the fulfillment of the Kalachakra
prophecies of a coming a golden age,
known as “1,000 years of peace.”

In fact, as Nicholas Roerich himself
states, it was Agvan Dorzhiev who first
introduced him to the Kalachakra Tantra
and the Shambhala prophesies. As he
writes in The Himalayas: Abode of Light,
“I first heard about Shambhala during
the construction of a Buddhist
monastery in the Russian capital. As a
member of the Planning Committee, I
met a very educated Buryat Lama, who
first pronounced the name Chang
Shambhala. I had yet to learn about the
great meaning of this name.” The
mention of the “...very educated Buryat
Lama” is no doubt a reference Hambo
Lama Agvan Dorzhiev.

The word “Chang” in “Chang
Shambhala” means “Northern.” In
Buddhist prophecy, a nation to the far
north will be instrumental in issuing in
the Golden Age.

Presumably it was after this meeting
with the Buriatia lama, that perhaps
occurred in 1905 or so (although some
writers place it at 1909), that Roerich
began to attend salons in St Petersburg
dedicated to the writings and teachings
of H.P.B. As stated above, he officially
became a Theosophist in 1919, while
residing in London.

Iwill conclude my presentation with a
small poem on the key elements of the
Kalachakra practice, written in Tashi
Lama by the First Panchen Lama,
Lobsang Chokyi Gyaltsen, sometime in
the mid Seventeenth Century. (This
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Panchenis listed as the Fourth in modern
Chinese-occupied Tibet.) This might
perhaps give a small hint at why both
H.P.B and Nicholas Roerich were such
tfans of Kalachakra and Shambhala. The
poem/prayer is included in my book The
Practice of Kalachakra.

From within the sportive play

Of profound, radiant bliss united with
the wisdom of emptiness,

The mandala of glorious Kalachakra
manifests.

By meditating upon it may I delight
the enlightened beings

And amass a mighty ocean of positive
energy.

(The “Shared” Exoteric Vehicle)

Through that vast force of white
goodness,

May I constantly be cared for by the
spiritual masters

Inseparable in nature from
Kalachakra, the Primordial Buddha,

And quickly fill my mind’s vase with
the nectars

Of inner experience of the shared
path.

(Receiving Initiation)

Having received the tantric initiations

Of entering like a child, as well as the
worldly and non-worldly initiations

That purify one’s continuum of stains

And plant the seeds of the four kayas,
may [ dwell

Gracefully within
disciplines and trainings.

(The Generation Stage Yogas)

Through the yoga of donning the
armor of the four conventional vajras

And invoking Vajravega, lord of

the tantric



terrific furies,

Surrounded by the sixty protectors,

May I achieve the power to overcome

Allnegativities and hindrances.

May I learn to integrate great bliss
inseparable

From the emptiness of the four doors
of liberation,

And thus purify ordinary death,
transmigration and rebirth;

Through meditation on the sphere of
space,

The four elements, the King of
Mountains, and so forth,

May I realize the abiding nature of the
diamond body.

By invoking the samadhi focused on
the mystical palace,

At its center the Great Hero, with
aspects and without,

Born from the five enlightenments,
embracing a Consort,

May uncontrolled transmigration and
rebirth be made pure.

Called forth by the sounds of love-
making,

The tantric deities melt into the lotus
(of the Consort)

And then emanate in their mandala
forms.

Through meditating upon the
supremely victorious mandala, the
branch of approach,

May the obscurations, such as those of
the aggregates, be removed.

May I accomplish the meditations of
the twenty phases of enlightenment —

Male and Consort entering into
union, the fires

Of their passion causing a great
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melting,

The invocation, the re-emerging,

The emanation of the circle of deities,

Becoming of one taste, the
empowerment, and so forth—

And thus ftulfill the supremely
victorious activities, the proximate
accomplishment.

Chandali melts the drop, giving rise
to the four joys that descend from above:

May I quickly fulfill this branch of
ccomplishment, the yoga of the drop.

The substance moves upward, giving
rise to the four joys that ascend from
below:

May I quickly fulfill this subtle yoga,
the greatacomplishment.

(The Completion Stage: The First Four
Yogas)

Through practice of the yogas of
individual withdrawal and dhyana that
accomplish form,

And the yogas of energy control and
retention that accomplish higher energy,

May I arise in the actual form of a
wisdom deity,

Male and Consort, master of the
wheel of the empty body

At the lotus garden of the navel.

(The Completion Stage: The Fifth and
Sixth Yogas)

Then may I accomplish the yoga of
subsequent mindfulness

And through joyous interplay with a
mudra

Give rise to a series of 21,600
experiences of bliss

From the place of union of the sun and
moon

In the middle of the central channel,



Thus taking to perfection the yoga of
samadhi.

(The Mandala Activities)

The tantric deities of the glorious
Kalachakra mandala

Fill the myriad world systems of the
ten directions;

And by means of the magical
activities of pacification, increase, power
and wrath

They are working even now for your
success and enlightenment.

Know that this is so; take joy in that
knowledge,

And I'will sing an auspicious song.

(An Auspicious Song to the
Kalachakra Lineage Masters)

Hail to Kalachakra and Consort, in
nature

Indestructible compassion and
wisdom of infinity

Made manifest in a form radiant with
the marks and signs of perfection,

Like an entrancing painting of an
exquisite rainbow.

I call out to you, and to all lineage
masters pastand present,

Especially the original seven
Shambhala masters,

And the twenty-five kalkins of
Shambhala.

Especially I call to Suchandra, who
firstreceived

This king of tantras (from the
Buddha),

And to Mahasiddha Pundarika, who
wrote the extensive commentary.

By the power of the auspicious
qualities of these masters,

May all of our hindrances and
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imperfections fade away

And goodness and joy increase like
the waxing moon,

Giving rise to a festival of wonder and
glory.

(Auspicious Song of the Kalachakra
Practice)

Recollecting merely a toenail of the
tantric divinities

Who dance over the heads of gods
and demons alike,

Kalachakra and Consort, the mystical
lord and lady

Who abide in the mandala palace of
vajrajewels,

Gives rise to a measureless surge of
positive karma.

By the power of the auspicious
qualities of this force

May all of our hindrances and
imperfections fade away

And goodness and joy increase like
the waxing moon,

Giving rise to a festival of wonder and
glory.

(Auspicious Song of the Kalachakra
Legacy)

The highest and foremost of all tantric
systems

Taught by the glorious Buddha, lord
of all mandalas,

Is none other than the Kalachakra
transmission.

By the power of the auspicious
qualities of this legacy

May all of our hindrances and
imperfections fade away

And goodness and joy increase like
the waxing moon,

Giving rise to a festival of wonder and



glory

(Auspicious Song of the Kalachakra
Adepts)

By the power of the auspicious
qualities that exist

In the men and women who have
found supreme realization

Through the path of this glorious
Primordial Buddha,

And in the masters who uphold the
scriptural knowledge

And the inner realizations of this
tantric tradition,

May all of our hindrances and
imperfections fade away

And goodness and joy increase like
the waxing moon,

Giving rise to a festival of wonder and
glory.

The First Panchen Lama, as
Tibetophiles will know, was the guru to
both the Fourth and then the Fifth Dalai
Lamas, as well as to the Bogd Lama
Jetsun Dampa, who became the lama
king of Mongolia. Both H.P.B. and
Nicholas Roerich spoke of their deep
karmic connections with the string of
Panchen Lama incarnations, and with
Tashi Lhunpo Monastery, the seat of the
Panchen Lamas from the time of the
composition of this mystical song more
that 350 years ago until today.
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Andrey Rublev's Trinity

by Vladimir Anatolyevich Bakanov (V. M. Roslev)

Look at the reproduction of the most
brilliant work of Andrey Rublev
"Trinity", try to trace the author's
thought. Following Andrey Tarkovsky,
examine each part of the image and the
work as a whole with your spiritual
eyes. Notice what escaped your gaze in
the hectic viewing. Enter the world of
the “Trinity”.

Six centuries separate us from the
beginning of the Renaissance in Russia.
Six centuries - the presence of the Divine
with the Russian people. The age we are
entering is the seventh, it is the coming
century, the Russian people must see
and feel this phenomenon in their
minds, and the true, immortal creation

"Trinity" By Andrey Rublev
T L TN 3
& etk

of the great Rusichs helps usin this.

During the glory days of Sergius, the
great ascetic of the spirit St. Sergius of
Radonezh, the great spiritual scholar
Andrey Rublev, and the great warrior
Dmitry Donskoy met together. Three
geniuses of the Russian state were
united by the same time, one appealed to
the dormant spirit of the Russians,
another gathered regiments on the
battlefield, and for centuries the third
revealed a great image of the spiritual
basis of the world.

With Andrey Rublev's "Trinity"
begins a new tradition of writing a
divine phenomenon, in contrast to the
so-called "old Testament Trinity", which




is full of everyday details.

The Trinity by A. Rublev is an image-
symbol, an abstraction in its highest,
concrete meaning, which can be
only by the highly
organized consciousness of a thinker,
free from the world of forms, from
psychic exaltation, whose object of
thought is the Divine Presence. This
brings us to the plane where "the highest
state of mental abstraction is reached
and spiritual consciousness begins.»

It should be noted that for our
(human) world of being, the Divine
Presence is revealed as a triplicity, or
rather as a "Trinity", i.e. three in the
singular — three are one on our plane of
Being. It has three dimensions of space:
length or movement from one point to
another, or the being of an object; width
or reach of perception, sensuality, the
sensability of space; height or degree of
perception of the divine, the capacity for
aspiration. Each point of our world is
threefold, its movement gives a volume
or a manifested world, with its six direc-
tions of space—it’s the Pythagorean cube.

understood

it

From the world of Spirit, the upper
part of the image, through the Soul
world - the middle part, viewed through
the wings of angels, into the world
manifested — the lower part of the icon,
comes of the threefold nature of the
Divine in the sphere, shown by a unique
technique of reverse perspective, giving
vision scope. Thus, the reverse
perspective tells us that not we, but the
"Trinity" looks at us from within the
Divine sphere.

Amazing in its simplicity is the idea of
a threefold construction of the World
and the threefold nature of its
manifestation! What can be represented
by this triplicity? The World of the Spirit,
the World of the Soul, the World of
Forms; above these ideas there is Space,
infinite in its nature,
extension, empty and full in its
substance. This Space, from the point of
view of its properties consists of the
Primordial Energy. Energy, in turn,
generates a third aspect or property of
Space — Motion. This is how the original
Trinity is represented: Space, Energy,
and Motion. Further, the manifestation
of the Trinity can be noted in that what
are "witnesses of the divine presence":
Light, Heat, and Moisture.

Eastern Doctrine defines the Trinity in
terms of Atma, Buddhi, and Manas.
Moreover, more precisely Atma-Buddhi
and Manas. Atma, the World Spirit,
cannot be revealed unless its property,
Buddhi, or the Light of the Spirit is
manifested, which generates Movement
or the World Mind, Manas. And these
three are one.

infinite in its
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Father, Mother and Son. Father, Son,
and the Holy Spirit. Past, Present and
Future — all this and much more is the
principle of the Trinity of the world. All
the variety of principles of the Trinity
can be grouped into concepts: the
original Trinity, the manifested Trinity,
the creative Trinity. The interpretation of
these concepts is broader and goes
beyond the scope of this article. The poet
wrote:

Their
threshold,

And they talked in silence,

Beautiful and wise as the Gods

And sad as the inhabitants of the
earth.

Perhaps the author of this verse did
not think about the "Trinity" by Andrey
Rublev, but it was the plot of the
appearance of the Divine World at the
threshold of our manifested world, the
plot of the silent conversation of three
Divine Beings bent over the sacrificial
Chalice of human passions and
suffering, that opened up to Andrey
Rublev, and then, centuries later, in 1924,
after the removal of the salary and later
restorations — to the modern viewer. One
of the researchers of the "Trinity" noticed
that in the form in which the "Trinity" is
presented today, it looks
impressive than it may have looked at
the time of the last brushstroke of the
author.

We can agree with this, accepting the
idea that for all the genius of this
masterpiece of Russian culture, it was
necessary to add such an aspect as TIME.
Time is the missing component of the

shadows swayed on the

more
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work, which passes into its highest
aspect— ETERNITY, and it is this imprint
thatnow lies clearly on the "Trinity".

From the Higher World, the World of
Fire, the Law of the Trinity comes to our
world. In that world the Tree of Wisdom
grows, the Temple of Knowledge is there
and there is the Peak to which humanity
ascends inits evolution.

The Middle World, the Subtle World -
in it the angels soar on the wings, in this
world our soul is looking for a kindred
soul, touching it by her wings.

The Lower World, the Manifested
world — this world is touched by the
divine feet. This world is populated by
people in order to overcome suffering, so
that people can follow the footprints of
Higher beings to the World of Eternal
Truth.

From the "Boundless Circle of
Unknown Time", three hypostases of the
Divine appeared in our world, bowing
their heads humbly. They hold staffs in
their left hands and bless the sacrificial
Chalice with their right hands. Staffs, as
symbols of the Path, each angel points to
his "path". So the staff of the Central
angel passes through a subtle
connection, the touch of its wings and
the angel sitting on the left hand, in order
to strengthen this connection.

The "path" of the angel sitting on the
right hand of the central angel passes
through the united more tightly,
touching most of its wings. The path of
this angel obviously creates this
unbreakable bond.

The "path” of an angel sitting under a
mountain passes through his own heart.



Let's pay attention to the position of
the angels' heads. Understanding this
symbol will help us understand the basic
doctrine of the "Trinity" — the belonging
of one or another angel to the principle of
"Father", "Son" and "Holy spirit", as
symbols of the male — first, sonly — third
and female — second aspects of Being.
There will be more than one
confirmation of this definition below.

The central angel is located in the
middle, above the others he sits behind
the throne of the World under the Tree of
Wisdom, but we cannot see his feet, he
tilts his head to the right, which is itself a
symbol of spiritual creation, in the
direction of the female aspect of being -
the "Holy Spirit". He praises the right
and can only manifest his will and
creativity in it, for there is nothing where
he can manifest himself.

Taking creativity, the angel, seated
under the temple, bows his head in
gratitude to the first, in his direction, and
in his work he is the "Son" — the third
angel, who inclines his head to the side of
the Father and Mother who gave birth to
him.

So the Father and the Son are grateful
to the Mother: the Father is because the
Mother took his creative potential, the
Son is because the Mother gave birth to
him.

The feminine nature of the World acts
in this vision as an intermediary between
the worlds. The "Holy Spirit" is created
by the Higher and is what must be
perceived by the lower. Wisdom and
Knowledge are comprehended by the
Mind, through the ascent to the top.
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In addition to the mentioned above, in
confirmation of the belonging of the
angel sitting on the right hand of the
central angel to the female hypostasis,
there is also a different dress from the
other two angels. It is known that in
Greece, women wore a cape on both
shoulders, unlike men who wore a cape
onone shoulder.

Monks in Tibet wear capes on the left
shoulder as depicted at the central angel.

The central angel has a robe that
characterizes the original Trinity of the
infinite Cosmos - dark purple color, a ray
of light in the Original Space — a yellow
stripe on the right sleeve, and a cape of
dark blue color — a symbol of the World
Mind —Mahat.

The female hypostasis is the "Holy
Spirit", the Creative Space has a purple
garment, a symbol of undifferentiated
matter at the beginning of cosmic
creativity.

The son, having a blue robe, whichisa
symbol of the thinker, has a green cape —
a symbol of the manifested thought.

Facing each other: the left shoulder of
the central angel with a cape — a symbol
of the World Mind, and the right
shoulder of the angel "Son" with a cape
on the right shoulder of the green color -
a symbol of manifested thought, creates
an image of the direction of human
thinking and its ultimate state. At this
point, the wings of these angels and the
"Path" laid by the staff of the central
angel are connected.

The lower part of the icon confirms
that the angel sitting on the right hand of
the central angel belongs to the feminine



principle and the "Holy Spirit".Pay
attention to the base of the bench on
which the angel is sitting - itis in the form
ofa pyramid. The triangle, the base of the
pyramid, is a symbol of the spiritual
basis of the world. The left leg shown
below represents the principle of
material substance. Together, these two
details of the image speak of the
principle of Spiritual Matter, which is the
"Holy Spirit" or female hypostasis of the
deity.

The angel sitting on the left hand of
the central angel — the Son, sits on a
throne, the base of which is a cube, on the
cube - a pyramid. The cube, which is
based on a square, symbolizes the world
of forms, the world of Quaternary,
together with the pyramid, which is
based on a triangle, is a symbol of
complete sevenfold.

This angel steps into our world with
his right foot, symbolizing the original
spiritual purity of the world of matter.

The totality of the described
principles allow to speak about the
sequence of distribution of forms: under
the Tree of Wisdom the central angel is
the Father; seated to his right at the walls
of the temple — the "Holy Spirit", the
Mother of the World; sitting to the left of
the Father, under the mountain is the
Son.

We will continue to study the "Holy
Trinity", but for now we will pay
attention to the hole in the table, this
detail of the image tells us about the
place of the researcher of the Divine
phenomenon. He is located to the right
of theicon and seeks to rise with his gaze.
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The right world is the world of the spirit,
the left world is the world of matter,
without striving upward you cannot
comprehend the meaning of the
ordinary. Only from this point of view
can we see the lower edge of the hole in
the table and its left side. In this way we
recognize the Divine World by
understanding the third aspect of the
Deity — the Son, humanity, mind, and
thinking.

On the side wall of the seat of the third
angel, you can see the monogram of
Andrey Rublev and the number 30 in the
circle, obviously the year of writing
"Trinity". In accordance with Eastern
tradition, the year of the White Horse is a
symbol of the coming Kalki Avatar era.

All of the above is obvious. I suggest
that you further notice the hidden. Let's
pay attention to the look of the Angels.

The central angel — a symbol of the
Absolute, casts his gaze —a Divine Ray of
Light into the heart of the angel on his
right — a symbol of feminine nature, a
symbol of Boundless Space, Depth,
igniting Movement in the center of
Space-Mother. With her will, She sends
the creative energy of her gaze to the
heart of her Son, Who, in turn, accepts
this message with his Mind and sends it
with his gaze to the Chalice of the World.

The creative energy of the Cosmos,
having passed through the three
hypostases of the Divine world, focused
in the Chalice. The Will-Mind of the
Father has closed the triangle of the two
hearts of the Mother and the Son; the
Will-Mind of the Mother and the Son
have their focuses in the Chalice.




















































































































































































































































































































































































